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First of all, adjust your motivation, thinking that you're here on this occasion to receive the most profound 
Mahayana teachings, with the ultimate aim of reaching the state of enlightenment in order to be able to benefit all
mother sentient beings. With this thought in your mind please adjust your motivation for listening.

We are at the very bottom of page 419, two lines from the bottom. 

"Now regarding the explanation of the similarity between similes and points with respect to what is 
obscured:"

It says: 

"[...] regarding the explanation of the similarity between similes and points with respect to what is 
obscured:"

We have done the obscurers and now we're doing what is obscured. 

"(1) The truth body and the Buddha are similar in that there is nothing in the world comparable with 
them."

Remember that we took the tathagata essence last week and we classified it into three:

1. The dharma body
2. Thusness
3. Buddha lineage

Remember, for the first one which is the dharma body, we had three examples. We have the example of the 
buddha statue, the honey, and the heart of the grain.

We say that the reason why we have three analogies for the dharma body is because we take the dharma body and
we classified it into realised dharma and transmitted dharma. For the first one which is they realised dharma we 
said that this refers to "the final pristine wisdom that directly realises the emptiness of the stainless mind." This 
"final pristine wisdom of that direct realisation" is really the omniscience of the buddha. This is the one that is 
represented by the analogy of the buddha statue or the buddha body that we have.

We're looking here at the commentary where Gyaltsap Je explains why we're taking here the body of the buddha 
to represent that final pristine wisdom that directly realises the emptiness of the stainless mind, and they say we 
link these two because they are similar in that there is nothing in the world comparable with them. If you look at 
the omniscience of the buddha, the dharma body, the final pristine wisdom realising the emptiness of the stainless
mind, this is something that has transcended the world--it is beyond this world, and therefore you can't possibly 
find anything in this world that compares with it. So it's beyond this world. There's nothing in this world that 
could stand as an example for it, and therefore we say we use the body of the buddha to represent that.

We come to the second example, and it says: 

"(2) The sūtras that expound ultimate reality are similar to honey in [TL 130B] that they give us the 
single taste of bliss when experienced."

The first example was referring to the realised dharma, and then the second and the third examples refer to the 
dharma that is taught--dharma that is transmitted. In that, again, we have a two-fold classification because we 
have the sutras that mainly teach emptiness or the ultimate truth and these are the definitive sutras, and then we 
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have the sutras that mainly teach conventional truths and these are the interpretive sutras. From these two we're 
dealing with the first one which is actually the second in the list of three, and it says here "the sūtras that expound
ultimate reality are similar to honey."

The reason why we use this analogy of the honey, it says, is because "it gives us the single taste of bliss when 
experienced." As we say here, we are dealing with definitive sutras, and the subject matter of those sutras is 
emptiness. When you experience that emptiness it gives you the taste of bliss.

The expression here is "the single taste of bliss when experienced," and the analogy is that of the honey. We 
know that we have different types and different qualities of honey but they all have the nature of being a sweet 
substance, so in that sense they have a common taste--one taste, since they all taste sweet and therefore, here, we 
say we're dealing with many different sutras that, all of them, have the main subject matter of emptiness, so 
emptiness itself is that common taste or the common theme in all these sutras.

The next one:

"(3) The sūtras that expound conventional reality [...]"

These are the interpretive sutras that mainly teach relative truth, these 

"[...] are similar to the essential grain within a husk [...]"

So it has to be the grain with the husk--inside the husk.

"[...] for they are specifically designed to suit individual needs."

So, various needs of disciples.

Why do we use this analogy here, the analogy of the grain that exists within the husk. It is because if you come to
actually understand the meaning of those sutras that are teaching the various subjects of conventional reality, you 
will find the great substance in them of the methods, of the benefits, and so on and so forth, so it's like finding the
grain within the husk.

The next one which is number four, the fourth example is the second classification of the tathagata essence, 
which is thusness. 

"(4) Reality* is likened to gold because its nature will never turn bad."

* Thusness

This thusness has a nature that will never change--it will never transform.

We say here that this tathagata essence, the thusness of that is like a gold. There are three reasons why we use this
analogy. It mentions here because (1) its nature will not change. That is the first reason. The second reason is 
because, for example, (2) you can melt the gold and then make various objects such as jewellery--gold jewellery 
out of this gold, so you can make something out of this gold that again is going to be gold. The third reason is 
that (3) the nature of that gold will never be affected by rust or any other impurities, nothing will stick to it, it will
always remain pure gold. These are three special characteristics of gold, and this is why we are using it in this 
analogy. What we're saying here is that the tathagata essence--the nature of that thing will never change, but then 
by focusing on that emptiness (it's the emptiness of that stainless mind) you can create the accumulation of 
wisdom, for example. It's like making jewellery out of that. And finally its nature remains with that natural 
purity, without ever being affected by any other impurities. For that reason it is like the quality of the gold that is 
not affected by rust or any other impurity of that type.
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We have covered the first two classifications. We come now to the buddha lineage. In that we have the naturally 
abiding and the developing nature, so:

"(5) The naturally existing potential is likened to a treasure because it exists in itself and is not 
established with effort."

The thing that we stress here, with number five, the naturally existing buddha-nature, is that it was there from the 
beginning, and it is not established with effort. So it is established without effort because here we are referring to 
this quality of the mind that existed from the beginning. There was that natural purity of the mind that was not 
affected by any stains and it was not an issue of establishing it at some point. It's just a matter of discovering it. 
It's there, it has already been there, so it's like a treasure, and the only question is will you be able to discover it or
not. So it's not something that you have to create through the use of an antidote, with effort, and so on and so 
forth. It's that quality of purity that existed there from the beginning.

In other commentaries we have an explanation that this naturally abiding nature is like a treasure, and they 
emphasise that treasure, I think it's the best translated in English as a "deposit," like deposit of precious minerals 
because they say "this is the deposits from which all the jewels and all the precious substances can be extracted," 
so whatever qualities you will develop later on, such as for example the ten powers of the buddha and so forth, 
they are all extracted or they're all developed out of that treasure that exists underground. So it's deposits from 
which you take all the precious substances, and then you can make jewellery, you can make whatever you like 
out of that.

Now we come to the next one which is developing nature:

"(6) The developmental potential is likened to a cultivated tree because it is established with effort."

The key word here is the "cultivated" tree because when you have a cultivated tree it means you have invested a 
bit of time and effort to cultivate it. You have to provide fertilisers, you have to provide water, you have to take 
care of it, you have to support it, shelter it, and so forth in order to promote growth. It says in that sense it is 
similar to developing nature because developing nature is correctly developing by relying upon listening, 
contemplation, and meditation. So it needs a bit of nurturing to be developed.

We come to:

"(7) The truth body* is likened to a self-arisen image made of precious jewels because it is not a new 
acquisition bestowed by others and because it is the basis for perfect excellences."

* the dharma body

It begins by saying here "the truth body." "The truth body is likened to a self-arisen image," and so forth, but 
important thing to understand here is that we're talking about the nature dharma body. Why? We have explained 
that we have taken the tathagata essence, and we have classified it into three. From those three classifications, the
first one which is the dharma body has three examples, then we had thusness with one example, and then we have
the buddha nature or the buddha lineage with the remaining five examples. From those five examples, we're 
dealing with buddha nature, the first one has to do with naturally abiding nature, the second one has to do with 
developing nature, and then the remaining three have to do with the results that you obtain by developing 
familiarity with the previous two things. So we say that if you focus on the naturally abiding buddha nature, from
that you develop your accumulation of pristine wisdom, and that becomes the cause for you to establish the 
nature dharma body. Then if you develop familiarity with developing nature and you are influenced by 
compassion, love, bodhichitta, and so forth, by this method, then you develop your accumulation of method, and 
as a result of that you will develop the different types of form bodies. We are in the first case of accumulating the 
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collection of wisdom by focusing on the naturally abiding buddha nature. The body that will be established from 
that is, in number seven, the nature dharma body.

The important words in the sentence is that it is "self-arisen," and "it is made of precious jewels." The "self-
arisen" here stresses that it is not something that is newly created. It's something that is self-arisen, meaning it 
was there, from the beginning. And it is like this image made out of precious substances, jewellery made of gold 
and so forth.

The remainder of that sentence explains these words, "the self-arisen" and "made of precious jewels." It says it is 
“not a new acquisition bestowed by others." So that's why it is self-arisen, it is not something that someone else 
gave to you, and it is not something that you newly acquired, it is something that you had since beginningless 
time, that natural purity of the mind, that emptiness of mind was there from the beginning. It's not that someone 
just came, right now, newly, and gave it to you.

And it is something which is made of precious jewels. Here the question is what is its substantial cause, what is it
made of? It indicates that that state of the emptiness of the mind is the basis for all the excellent qualities. It is the
basis of perfect excellences.

In other commentaries we find a slightly different explanation of these words that say that "it is made out of 
precious jewels." It explains that this material, what it's made of is precious jewels, because just like precious 
jewels have this ability to completely fulfil the wishes of all migrators, so whatever you need--clothes, food, 
money, whatever, if you have precious jewels they would provide this for you. Similarly, the nature dharma body
has this quality of providing or fulfilling every wish of migrating beings.

Number eight. Now we have the analogy for the enjoyment body. Here it is translated as "the beatific body":

"(8) The beatific body is likened to a world emperor because it enjoys sovereignty over the great 
Dharma."

Here we're talking about the result that is obtained through developing familiarity with developing nature. When 
you do that you amass the accumulation of merit, influenced by specific methods of love, compassion, and so 
forth. And through that you establish the form bodies of the buddha. From the form bodies, first of all, comes the 
enjoyment body. Here, with number eight, we are dealing with the enjoyment body.

Why we use this analogy is because here when you have the world emperor, or any king, any emperor, they enjoy
dominion, or they have power over their domain or their country. So they enjoy that power, they enjoy everything
under their sovereignty, and similarly the enjoyment body has complete enjoyment of the dharma of the great 
vehicle. This is their dominion.

Now we come to the last one. So it's going to be the emanation body, so it's the last one of the form bodies:

"(9) The emanation body is likened to an image fashioned in gold because it is no more than a mere 
reflection."

The similarity here is that you have an image, or a statue, and that statue is made as a reflection or as a 
representation, or it has likeness, just has likeness with a real object. It says, for that it's an image fashioned, and 
it is just a mere reflection, it's just something that bears that likeness.

Let's look at the analogy here of the golden statue of the buddha. The material it's made of is gold, however the 
aspect or the shape has to be reflecting the shape or the aspect of the Buddha. In terms of Buddha statues, you 
know that you can have many of them, and they may have differences. So there's great variety, and great numbers
of Buddha statues. Actually if you have a mould, you produce many of those, you can produce many statues one 
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after the other. They are like many different reflections. You have one object that is reflected in many cases. This 
is what is happening here. We're talking about the omniscience, the pristine wisdom of the buddha that is going to
appear in different forms according to the viewing capacity of those to be trained. So, according to the needs and 
the capacity of the disciples it will manifest in many different aspects. So, it's not just that we have the supreme 
emanation, we have the artisan emanation, we have the birth emanation, and so on and so forth. There are many 
emanation bodies.

We're going to continue with the next subject. The next paragraph is "3.1.2.1.2.2.1.2.2.2.2.1.3. Dispelling 
Doubts". An objection is raised. It begins by saying:

"Since the latent form of attachment is an obscuration to expounding teachings and the two kinds of 
spiritual potential as well, it is incorrect to present it as an obscuration only to the teachings in the form of
realisation." 

Okay, so what does it say? Last week we gave, first of all, the list of the obscurers. The first example we had was 
that of a lotus that was in decline. We said that this one was an example of latent attachment, and that example of 
latent attachment is the one that is actually obscuring the comprehension of dharma because, we said, in terms of 
the dharma body we had the realised dharma, and we have their teachings--the transmitted dharma. And we 
specifically allocated the first one which is latencies of attachment to be an obscuration to the realised dharma. So
here someone says "it's not just an obscuration to the realised dharma, it is an obscuration to the transmitted 
dharma, and it is also an obscuration to the two types of buddha nature--the naturally abiding and the correctly 
developing. So, it says "why do we just say it's an obscuration for just one thing--the first thing?" That's the first 
objection.

And, second objection: 

"Likewise, since the remaining eight kinds of obscuration also obscure the teachings in the form of 
realisation., it is incorrect to present it only as an obscuring attachment in its latent form."

So, it says, you told me that the first one which is latent attachment is something that is obscuring the realised 
dharma. And then we have another eight things in that list such as latent hatred, latent ignorance, manifest states 
of those, we have all the abandonments of the impure grounds, abandonments of the three pure grounds, and so 
on and so forth. So it says, why have you not mentioned that the remaining eight things in the list also can 
obscure the realised dharma? So it says, why do you say it's only one thing that obscures that? What about the 
other eight in the list?

And then it continues by saying 

"Furthermore, since the attachment in its latent form also acts as an obscuration to the remaining eight 
obscured objects, then it is uncertain that each individual simile and its topic among the nine similes such
as the lotus, etc., represent the obscurations; and [it is uncertain] that the nine similes such as the Buddha,
etc., represent the obscured."

So, it says you have given me here, it's like a very neat table, and you say that latent attachment is obscuring only
the dharma body, and it is represented by the analogy of this corrupt lotus, you told me that there is very strict 
correlation, and then when I move to the second, the third, the fourth, and so forth--the remainder in the list, then 
there is again specific examples with specific correlation. But, he says, I notice here that this latent attachment 
actually can act as an obscurer to everything else in the list. It can obscure not only the three classifications of the
dharma body which is the realised dharma, then it is the transmitted dharma in terms of the definitive sutras then 
the interpretive sutras, it can also obscure thusness, it can obscure the different states--the remaining five that we 
have, developing nature, naturally abiding nature, the three types of the bodies, and so forth. So, it says, what 
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happens to this presentation of having very neat and very specific examples for each one of them? It says, I think 
there's not certain examples and certain things exemplified by them.

What it is saying here is that basically we have made a list of nine examples, and for each example we have the 
meaning behind the example, and what we're looking at in this example is something that acts as an obscurer that 
obscures a specific state, but he says what we find here is that, for example, the first of those obscurers which is 
latent attachment does not only obscure one particular state, it obscures the remaining eight in that list. So, it says
therefore, you cannot say that you have a specific example to represent just this specific thing that is obscured. 
You can see one thing obscuring everything.

"Answer: Yet there is no contradiction here, because we assert that the points [of these two sets] are not 
definitive in having a connection between what is obscuring and what is obscured"

I'm hesitating a little bit because the translation is very wordy but is not very clear. The response that we give 
here is that there is no contradiction, because we assert that the points are not definitive in having a connection 
between what is obscuring and what is obscured. In other words, what we're saying is that when we give the list 
of what is obscuring and what is obscured we never said that one obscurer only obscures one thing. We didn't say
that it is exclusively obscuring one thing and not the others. We didn't say that, but we're having the examples 
because there is some similarity between them, and they are concordant. For example, in the case of the bees and 
the honey, there is similarity with latent hatred and definitive sutras. 

As you can see, when he's raising the objection, he is raising three objections. He says the first, and then 
furthermore,  the second, and then furthermore, the third. The first and the second objections are really reasons in 
order to support the third objection. His main point is his third objection, and by the way that we're giving the 
answer, we're actually dismissing all of them together because we're saying that we never said that one obscurer 
only obscures, exclusively, one state. We never said that. And the examples that are given are examples because 
they bear a similarity. They carry that meaning, that's all.

Then we continue from that: 

"Furthermore, the nine obscurations possessed by the four kinds of individual are distinguished by 
different definitions, not by different substances."

This sentence says: 

"Furthermore, the nine obscurations possessed by the four kinds of individual [...]" 

What are the four types of individual? We give a list of nine things that obscure--the nine obscurers, and we say 
that from those the first four are present in the minds of (1) ordinary beings. So ordinary beings is one of those 
four categories. Number five were imprints of ignorance, and those exist in the continuum of hearers and solitary 
realiser arhats. Because they are arhats they have abandoned afflictions. So if they're going to have any 
obscuration this is going to be some knowledge obscuration. So this is why it is imprints of ignorance existing in 
the continuum of (2) Hinayana arhats. Number 6 and Number 7 were Hinayana seeing-abandonments and 
meditation-abandonments, and therefore they exist in the continuum of (3) Hinayana aryas who are still learners. 
And then number 8 and number 9 that are the obscurations of the seven impure grounds and the three pure 
grounds exist in the continuum of (4) trainee bodhisattvas. So these are the four types of individuals.

It says "the nine obscurations possessed by the four kinds of individual." So we have explained the four kind of 
individuals. And what are the nine obscurations? The nine obscurations are the list beginning with 

1. latent attachment
2. latent hatred
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3. latent ignorance
4. the manifest states of those
5. imprints of ignorance
6. seeing-abandonments
7. meditation-abandonments
8. obscurations of the impure grounds
9. obscurations of the pure grounds. 

That's a list of the nine so the nine exist in the four types of individuals, but they "are distinguished by different 
definitions." The word translated here as "definition" actually means “defining characteristics” in this context, 
and the defining characteristic in this particular case refers to their subtlety--how subtle and how gross they are. 
So they are distinguished by means of their subtlety, not by being different substances. So what he is saying is 
that, for example, take attachment--whether it is latent, whether it is manifest, and so on and so forth, attachment 
is attachment and throughout the list it is obscuring. So it is not different from attachment, but what is different is 
the subtlety of that attachment. Sometimes it is gross--sometimes it is obvious, sometimes it is very subtle 
especially, for example, when you come to the obscurations of the pure grounds. Still you will be dealing with 
latent attachment, but it would be very subtle. So it's not going to be a different thing altogether. It's attachment 
throughout but it will be at a subtler or grosser level.

What we did is that we had a brief overall presentation of those nine examples. Actually there are eighteen 
examples. They show the ones that obscure, and the ones that are obscured. So we have this overall presentation, 
it is very good to have that overall presentation in the beginning, and now that we have covered this, actually it's 
very important to understand this, and see the examples, and see what they signify and how they correlate to each
other. Having done that, now it's quite easy to go through the verses of the text. It's going be a brief verse, and 
then it's going be a more detailed explanation, just following that pattern for each one of the examples.

So we're going to our root text now.

We continue with "1. Teaching by example, the manifestation of the heart through eliminating the nine 
obscurations." We have "1.1 Abbreviated teaching," "Examples of that obscured and the obscurer," so both of 
the obscured and the obscurer. It says:

"Just as [1] a Buddha (statue) exists in a corrupt lotus, and [2] honey amidst bees, and [3] the heart 
within a husk, and [4] gold in filth, and [5] a treasure in the ground, and [6] sprouts etc. in small 
fruit, and [7] the body of a Conqueror in ragged cloth, and [8] a lord of men in the belly of a 
corrupt woman, and [9] form made of precious (gold) in an earthen mould, similarly potential 
abides in sentient beings obscured by afflictive adventitious stains."1 [I.96-7]

So you can see it's example possessing the obscured and obscurer.

You can see the pattern in this sentence is we have pairs, and in every pair the first one is the one that is obscured,
and the second one is the obscurer. So "the buddha exists in a corrupt lotus." The buddha is the one that is 
obscured, and the lotus whose colour has deteriorated is the obscurer. The second one, "honey amidst bees." the 
honey is what is obscured and the bees are obscuring it.

Then we have "the heart within the husk." The husk is the obscurer, and the heart, which is the seed, is the thing 
that is obscured. And "gold in filth." The filth is the obscurer and gold is what is obscured. And "a treasure in the 
ground." The ground is obscurer, obscuring--the obscurer that is obscuring, and the treasure is what is obscured. 
And "sprouts etc. in small fruit," and so on and so forth.

1 <<190>> (pp.  121 for  root  text  and  Asanga’s  commentary,  and  pp.  418 for  Gyaltsap’s  commentary)  in  Bo Jiang’s
translations.
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We'll continue with the examples. You can see that they come in pairs. We have done the sprouts and the small 
fruit. Then the body of a conqueror in ragged cloth. The cloth is the one that is obscuring the body of the 
Conqueror. A lord of men in the belly of a corrupt woman. It is the womb or the belly that is obscuring the 
emperor--the lord of men. And a form made of precious gold in an earthen mould. The mould is the obscurer and 
it's obscuring the statue that is made of gold. Up to here we have the analogies, and now at the end of the 
sentence we'll come to the actual meaning. It says "similarly potential abides in sentient beings obscured by 
afflictive adventitious stains." So "afflictive adventitious stains" are the obscurer and what they obscure is the 
potential--the tathagata essence, the buddha nature existing in sentient beings.

The easiest way, perhaps, to look at these examples, is to line them all up and understand, first of all, what is the 
obscurer and then what is the obscured. So within the corrupt lotus, the corrupt lotus is obscurer, you will have 
the body of the buddha with all the marks and signs. That is what is obscured. Then within the bees--amongst the 
bees, you have the honey. The honey is the one that is obscured. And then within the husk you have the heart. 
The heart is the seed. The seed is the one that is obscured. Similarly gold in filth. Filth is the obscurer, and within 
that filth what is obscured is the gold. A treasure in the ground. The ground is the obscurer, and what is obscured 
within it is the treasure.

Sprouts etc in a small fruit. The small fruit or the seed is the obscurer and within it you have all that new 
vegetation that is suitable to unfold and grow out of this. So the sprouts etc, there's a lot of things growing out of 
it. The body of a conqueror in rugged cloth. The smelly ragged cloth is the obscurer, and within it the body of the 
conqueror.

Then we have a lord of men in the belly of a corrupt woman. Within the womb of that woman there is a child 
who is suitable to become a universal monarch--the child will become the universal monarch, but it's obscured 
within the womb.

A form made of precious gold in an earthen mould. You have a clay mould that is obscuring what's inside it, and 
inside it you have a statue made of gold.

Just as we have seen in this example, similarly, in the mind stream of sentient beings there are afflictive 
adventitious stains and they obscure the potential--the buddha nature.

Then we continue, and as you can see, the outline says "Briefly teaching the example of each object obscured and
the obscurer." In the previous paragraph we have them presented as pairs coming together, but here he's just 
going to have one list of the obscured, and then separate the list of the obscurers. It says:

"Stain is concordant with [1] a lotus, [2] living beings, [3] a husk, [4] filth, [5] ground, [6] fruit, [7] 
ragged cloth, [8] a woman tormented by the flames of suffering, [9] the realm of earth.

The stainless supreme potential is concordant with [1] a Buddha (statue), [2] honey, [3] the heart, 
[4] gold, [5] a treasure, [6] a nyagroda tree, [7] a precious body, [8] a supreme lord of the land, [9] a
precious form." [I.98]

In their first sentence, as I said, we have the list of all the obscurers. In the previous paragraph it just finished off 
by saying, ‘similar to all those examples potential abides in sentient beings obscured by afflictive adventitious 
stains.’ Now we're going to have the list that represents those afflictive adventitious stains. It begins by saying 
"stain," so it's those stains in the previous paragraph, "is concordant with"

1. "A lotus." We said there is that lotus that is deteriorated and within it we have the body of the buddha
2. "Living beings." Living beings here are the bees. Within the bees we have the honey.
3. "A husk." Within the husk we had the seed. 
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4. "Filth" which we said is rotting substances such as blood and semen and so forth, and within that we 
have gold.

5. "The ground" within which we have precious deposits or treasures.
6. "the fruit" within which we have the sprouts that can be cultivated.
7. "The ragged smelly cloth" within which we had a statue made of gold or precious substances.

We're continuing with the list:

8. "A woman tormented by the flames of suffering." So a slightly different description than just 
referring to her as a corrupt woman or a corrupt womb. She's tormented by the flames of suffering, 
however in her womb she has a child who has the full potential to become a universal emperor.

9. "The realm of earth." It refers to that clay mould that contains within it a golden statue.

We say that those stains that obscure the buddha-nature--the potential are concordant with these examples.

Then the next sentence is giving us the list of nine that represented that which is obscured. 

"The stainless supreme potential is concordant with [1] a Buddha (statue), [2] honey, [3] the heart, 
[4] gold, [5] a treasure, [6] a nyagroda tree, [7] a precious body, [8] a supreme lord of the land, [9] a
precious form."

We have nine examples here. The list of the nine examples beginning with buddha, honey, and so forth. These 
are examples that are concordant with the stainless supreme potential. We said that we have taken the potential 
and have classified it into three: (1) the dharma body, (2) thusness, and (3) buddha-nature. Those three are 
represented by the nine examples of the buddha, the honey, the seed, and so forth.

In the list, the first three, the buddha, the honey, and the heart ("the heart" refers to the heart or the essence of the 
grain) are analogies that are concordant with the first one--the dharma body.

We have here the list of the examples of that which is obscured. We know the body of the Buddha is obscured by 
those deteriorated lotus petals. We know that the honey is hidden amongst this swarm of the bees, and the heart 
of the seed is hidden within the husk.

Having classified the tathagata essence into three, we have explained the first three relating to the dharma body. 
The fourth in the list is the one representing thusness. It only has one example, and that is gold. This gold is 
found within the filth. The filth is obscuring the gold.

The gold which represents thusness is obscured by filth.

Then we have the remaining five examples of the treasure, nyagroda tree (it's just an example of the specific tree, 
it could be any tree anything that sprouts out of the seed), a precious body, a supreme lord of the land, and a 
precious form (again, made of gold). These five are the examples for the buddha-nature. So we have the naturally
abiding buddha-nature, we have the correctly developing buddha-nature, and then we have the three bodies that 
are established as the results of familiarising ourselves with the two types of buddha-nature.

Regarding the nyagroda tree. You could use the example of any tree, any sprout, anything that grows out of a 
seed. The nyagroda tree is given here as a specific example because it is something that grows very quickly out of
its seed, and it just sprouts very quickly, and before you know it you have a tree, and it has leaves and fruits and 
all that, so it's a very quickly developing tree, but you could use any example of a tree. So it is found within the 
seed--within the fruit. Here we have "the fruit" in the list above.

The next one is "the precious body." This precious body, again, is understood to be a statue of the Buddha. It's 
made out of precious substance, it's made out of gold, and you'll find it wrapped up in this smelling rotting cloth. 
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So the cloth is obscuring that precious statue. The next one is "the supreme lord of the land." It is actually that 
child that is still in the womb, and it has the potential to become a supreme universal monarch with dominion 
over the four continents. But it is currently obscured by the wound of that mother.

The last one, "a precious form." The precious form is also a statue of the Buddha. It's something which is almost 
like a reflection of the Buddha. It bears resemblance to the shape of the Buddha, but it's made out of gold and 
perhaps other precious substances, and it is hidden within the clay mould. That's "the realm of earth" that we find 
in a previous list.

With this second list of nine we're giving nine examples that are concordant with that which is obscured. What is 
obscured is the potential. Potential has been classified into three, and for the first one which is the dharma body 
we have three examples. For the next one which is thusness we have one example. And then for buddha-nature 
we have five examples. So altogether nine referring to this potential that is obscured.

Geshe La: Okay, if you have questions, we will stop. Today we leave a little bit early maybe. Yesterday we went 
a bit longer. You take it today now [laughs]. If you have questions we will discuss. Otherwise we will stop.

Actually, we could see the end of this very quickly because it's a very easy pattern from now on. It just gives an 
example and the meaning, example and meaning, extensive explanation, example meaning, extensive 
explanation, before you know it, you repeat this nine times then you finish. 
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